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With this text, I would like to propose an inter-
vention to the train of thought that queer eco-
logy is following and point to the weeds growing
in the· rail ways: to rei te rate the potential of
queer ecology as a world-building movement, but
also as a deeply urgent project to get into, as a
site of HOPE.

Queer ecology is an alliance founded on shared
suffering: Like Greta Gaard writes in "Critical
Ecofeminism", "standing with the oppressed ma-
jorities of the world" has been learned through
many forms of social justice movements. Or Eva
Hayward: "geopolitical trauma is the landscape
through which trans* and ani mals meet". (Trani-
malities, Hayward) As queer and more-than-human
folks have suffered the violence of white, cis-
heterosexist and colonial scripts of dualistic
categorization, "standing with" (Kim Tall Bear)
each other in solidarity is necessary for the
work towards justices). I want to examine those
relations by situating them in space and time, by
specifying them, and thereby propose an interven-
tion to resilience queer ecology.

I will therefore begin by trying to root queer
ecology in the present.
In short: the world is utterly fucked. The clima-
te catastrophe is- even in the less affected and
historically most guilty countries- not longer
a future event, but a continuity of crises, cau-
sing incredible despair and death globally- but
most profoundly for marginalized communities, and
the global south. It becomes increasingly hard
to imagine any type of livable future. Many are
ridden by ecological grief, species loneliness,
climate anxiety. Things are really, really bad,
and the idea that they could get better eventual-
ly seems downright naive.
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Queer and trans folks, as lther marginalized com-
munities, have known th~l+r a long time: As
Kathryn Yussof states brilliantly: "the Anthropo-
cene might seem to offer a dystopic future that
laments the end of the world, but imperialism and
ongoing (settler) colonialisms have been ending
worlds for as long as they have been in existen-
ce." (A Billion Black Anthropocenes or None). The
end of the world is al ready here.

Calls for queering nature, for decolonizing our
relations to nature are repeatedly yelled against
what seems like a void of futurity. So how to
"risk hope, feeling and thinking that obliges me
to think and feel in a new way, a way that induces
the powerful sense that something else is possi-
ble"? (Isabelle Stengers, in Zournazi .)

So what might queer ecology be able to offer in
this time? A long time has passed since the idea
was first formulated, and even though incredible
scholars have been writing incredible texts, the
world is still ending.
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It's cool that penguins are gay, but penguins
are going extinct slowly on a heating planet.

I want to ask: what can queer ecology become? How
might queer ecology become a survival strategy on
a damaged planet?. How can we. as queer humans.
play a role in ensuring the survival (and thri-
ving) of our more-than-human siblings?

Queer ecology needs to become a verb. It needs to
become resilient. active, attacking the technolo-
gies that kill us and others. When Donna Haraway
wrote of "contact zones, where the outcome. where
who is in the world, is at stake" queer ecology
is one of those contact zones.

Queer ecology is, at its core, relational. Both
queerness and ecology describe complex sets of
being with each other, in relations that might
be parasitic, symbiotic. destructive. world-ma-
king. If one "follow(s) the plants", an uncoun-
table amount of entanglements arise. opening up
"a thick thinking together" (Haraway). This chal-
lenges us to find solidarity with many struggles,
like decolonization'as-mentioned above. It links
us together in infinite webs of relations. and in
order to relate in ways that are less destructive
towards the planet, we need to begin by situatih auk :
ourselves to tuts we. As ax ltotron write·d2
"You are not obliged to all things the same way· 202t '
Hence there is a need for specificity when tal-
king about relations."
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Queer ecology needs to grow resilient structures
of solidarity in order to meaningfully disrupt
hegemonial systems of violence. Good relations
are more resilient than bad relations, so this is
where we can start. So what might disruption mean
in these contexts?

Turning towards our chlorophyllic companions, I
want to focus on weeds and their resistance stra-
tegies. When we let ourselves be taught by weeds,
we encounter stories about cracking through the
established infrastructures, about resistance and
resilience. Futuralities rupture open in every

Hu quu cow!% ho lu crevice: continuous efforts, sprouting up everyw-
"au44 Hie oei(ilw'with wot here, challenging the idea of "Nature". Constant-
cw wor "alt" - sa owwv ly dismantling fundaments of buildings, pushing
nutcpko Ha± Huebl ·w4 through asphalt, thriving in ruins, weeds are
oak wore ror. tow+a,h4crk(roe finding cracks and crevices to blossom. Entering

ea[ )rdhionu a relation with these chloroplastic teachers, we
Specificity, here, resonates with the idea of and corwwual. Tight devise new strategies of resistance, or
eco-social niches, that the people of Queer Na- find hope in the despite. Thriving within areas
ture have laid out beautifully in "Beyond the scarred by human disturbance, these multi-species
human". "There can be liberation in specificity". communities are always-already entangled and ir-
In naming our specific relations, we can form so- reversably related.
lidarity without leaving behind our situatedness. On our damaged planet, weeds are truly the ones
This does not clash with the idea of a global so- that have found the arts of living. There are
lidarity with the oppressed of the Earth, quite others: Jellyfish doing extraordinarily well in
the opposite: being specific about our relations human-disturbed oceans, japanese knotweed sett-
makes solidarity possible, and therefore, makes ling especially in concrete-closed areas due to
our good relations more resilient. its enormous strength. Things are always already

(Cw ma4 aih + w«4 o] Halinae'ale) better.
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If we were to transform these resistance stra-
tegies into action. could we be spreading these
"bright spots" further?

Queer ecology has the power to disrupt scripts
of violence. If queer ecology is to grow teeth,
we need to form structures with activists of all
kinds, human and more-than-human. Relations might
be tricky, might be anthropomorphic, might be
soaked in oppressive systems: but if we- through
specificity, attention and solidarity- transform
those into potential webs of care, queer ecolo-
gy can become ever so strong of an idea. Rather
than giving into the doom, we can find eco-social
niches of resistance. Ecology, therefore. is not
(only) dark- there are many bright spots. as tiny
as they might be, proving that we are, surpri-
singly, still alive.

When Jose Esteban Munoz writes that "Queerness is
not yet here", I want to point at the pansies. the
lavender, the dandelion. the fungi and scream BUT
IT IS! It's here, it's already there, cracking
through the asphalt, blossoming in everyone's
garden, even in front of the very institutions
that aim to make queerness impossible. We might
not yet be queer. but we find queerness alive and
thriving in the most adverse conditions- simply
not always in human form.
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There is so much joy, desire, utopian poten-
tial, solidarity found in the understories of
queer ecology, that it has changed me and my
being in this more-than-human world thoroughly.
Thinking (and feeling) queerness and ecology
together ruptures open and abundance of ways of
being with each other, human and more-than-hu-
man. The potentiality of this is not something
to be underestimated- it is crucial to our
earthly survival.

Queer ecologies potential is rendered visible (rikdn
as a possible "line of flight". Many lines of ~~-)
flight. Those lines take off and land: in the utino
here-and-now utopias.

"It is power to imagine beyond current fact and
to envision that which is not, but must be.
It's a politics of prefiguration that invol-
ves living the future now-as imperative rather
than subjunctive-as a striving for the future
you want to see, right now, in the present."
(Campt 2017, 17)
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